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INTRODUCTION

Everyoneexperiences suffering at onetime or another. Those whobdievein anal
loving, al knowing and al powerful God, however, are faced with the obviousparadox
(How can God be predicated as such and still allow suffering to exist?OBoth Catholic and
Protestant sources have offered solutionsto this problem. However, oneof the best
solutionsfor this paadox tha | have foundcomes from thewritingsof Dietrich
Bonhoéfer.

| initially discovered this while reading through Bonhodfer@, The Cog of
Discipleship. Wha surprised me were texts that seemed to betalking aboutvicarious
suffering, or suffering for others. | was surprised because, althoughl am familiar with the
teaching of some Catholic saints concerning this, | had never heard of a Protestant
spesking aboutit. As| continued to read more of Bonhodfer@ writings though,l foundits
presence in severa of hisworks. | say that, however, with theundestanding tha it was
my interpretation of Bonhodfer tha shed lighton atheology of suffering for others. That
might not be specificaly wha he had intended at all. Andyet, | dobdievetha thereis
evidence to indicate that Bonhodfer was at least leaning in that direction. Thisisan
important condderation because if my undestanding of Bonhodfer is correct then he
offers a very meaningful answer to the paradox of God and suffering.

| have prefaced my study of Bonhodfer with an overview of suffering from secular,
Protestant and Catholic perspectives. My paointin doingthisisto showtha suffering can
be used as a means of overcoming suffering. Theexamples tha are portrayed, in fact,
show tha goodcan come fromit. They are not, however, intended to reflect Bonhodfer@

thinking at all. Another disclaimer tha needsto bemadeis tha the examples presented
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from Catholic and Protestant sourcesin this thesis are not themaxim of either Catholic or
Protestant theology. They are smply ways of dealing with human sufferingtha | have
gleaned from sources in both camps Nondhdess, my purpo in writing thisthesisisto
showtha Bonhodfer did have atheology of vicarioussuffering, both Catholics and
Protestants would benefit fromlearning aboutit, and because of this it would best be
shared in an ecumenical setting.

Theintention of thisthesisis notto proselytize but rather to focuson atheology of
asuffering fromthewritingsof Dietrich Bonhodfer and other Catholic/Protestant sources.
Thiswill, hopdully, toudh on areas that are familiar to Catholics and Protestants, give
hopeand meaning to one3 own suffering, and provide an answer to the question of why
asuffering exists at al.

AN ECUMENICAL APPROACH

What occurred to me as | discovered Bonhodfer@ theology was that there is the need
for an ecumenical catechesis on human suffering in thebody of Christ. | was especially
enthused aboutthis because | have long been drawn to JesusOprayer in John17.20: CEt hat
they may al beone even asthou, Father, art in me, and | in thee, tha they also may bein
us so that theworld may bdieve tha thouhast sent meO(Revised Standad Version). The
word QatechesisOcomes from a Greek word meaning Qo echoO(Mongoven 19). Wha is
echoal istheword of God. It would beincorrect to think of a catechesis as being merely a
class, or acourse of studies, though It is, rather, aprocess of recognizing and responding
to JesusOpresence in the present moment (Catholic Church, Natl. Directory of Catechesis

40)
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Froma Catholic perspective thisis needed because, according to the United States
Bishops Orhefundamental task of catechesisisEt heformation of disciples of Jesus
ChristO(Catholic Church, Natl. Directory for Catechesis 59). In order for this to take place,
however, adults have to meet Jesuson their level. They need to discover JesusOpresence
in theevents of ther everyday lives (Catholic Church, Natl. Directory for Catechesis 98).
Thisis specifically noted in the bishoptext oninculturation. The Natl. Directory for
Catechesis defines inculturation as GEa process that bringsthe transorming power of the
Gogd to touch personsin thar hearts and cultures at their despest levelsO(82). Although
gtrictly speaking, OnculturationisEt heinsertion of the Gogpd messageinto different
culturesO(Catholic Church, Natl. Directory of Catechesis 64), this definition can be used
with anyone

Every adult will have his own storiesto share, life experiences, andideas. Some of
these will beuniqueto theindvidud, and others will be more commonly shared. The one
experience that they will al have in common, though, isthat sufferingwill have touched
each of thar livesin someway. Itisapat of whothey are. A catechesis on suffering
would enable Catholics to experience JesusOpresence within this context. Andsince
sufferingis a significant part of every adult@ experience, a catechesis on suffering would
need to be presented in away tha addressed this issue alongawide continuumof spiritud
development (Catholic Church, Natl. Directory of Catechesis 187).

There isaso theneed for a catechesis on human suffering from a Protestant
perspective. Thereason for thisis the same as for the Catholics. In order to become a
disciple of Jesus Christ a Protestant will also need to encounter him in the events of

everyday life. Since suffering is an event tha both Protestants and Catholics will
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experience, it@logical to assume tha this quest can bemadetogether. In this case, a
catechesis on suffering would need to be developed tha induded bath Catholic and
Protestant traditions The primary benefit tha would come from an ecumenical approach
istha it would encourage unity in thebody of Christ (Jn 17.21; Catechism of the Catholic
Church 813). It would do this by hdping usto learn about each other (Vatican Coundl 11,
Unitatis redintegratio #9 461), throughfocusng on our similarities (Vatican Coundl Il,
Unitatis redintegratio #3-4 455-456), unitingtogeher in love (Vatican Coundl Il Unitatis
redintegratio #4 456; Catechism of the Catholic Church 815), receiving spiritud
noutishment (Vatican Coundl 11, Unitatis redintegratio #4 456) and, essentialy, ganing
from each othe@ tradition.

Another bendit of an ecumenical approach isthat it provides the oppotunity for a
Roman Catholic catechist to focuson a Protestant theologian like Dietrich Bonhodfer. The
life that heled, histheology, and the historical context out of which both of these were
formed make him amodd subject for this study. These, coupled with his subsequent
martyrdom, add arichness, clarity, and credibility to his thinking on suffering.
Furthermore, hisfocus on ecumenism makes him an apt resource in which to pursuethis
ecumenical endeavor.

Wha was important for Dietrich Bonhodfer was not so much theingitutiond church
asit was Jesusas Church (Bonhoéfer, Sanctorum Communio 199-200). Even thoughas a
Lutheran Bonhodfer did have problems with Catholicism, e.g. (Bonhodfer, Letters and
Papesfrom Prison 382, he still consdered he to beng amongthe sanctorum communio,

the communion of saints (Bonhodfer, Sanctorium Communio 269). His awareness that
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there would always be differences among Protestants and Catholics did not skew his bdief
tha we are, nonghdess, G onebodyin ChristO(Revised Standad Version, Rom 12.5).

In additionto our unity in Christ Protestants and Catholics both bdieve in an al-
powerful, al-knowing and al-loving God who has allowed suffering to tread on bath sides
of the Reformation. Surely thisis an areathat can be studied in tandem.

SUFFERING AS A GIFT

Suffering in oneform or another is something tha everyonegoesthrough Whether it@
a child moving throughthebirth cand of her mother, an adolescent experiencing rejection,
ayoungman discovering the pain of unrequited love, or an elderly gentleman experiencing
thefirst sgnsof Alzhamer@® disease, sufferingis the uninvited guest tha is an inevitable
pat of thehuman expeience. Theway we nomally deal with sufferingistha we either
try to avoid it or make its presence as panless as possible.

Paradoxically, though there are ways in which suffering can beviewed as an ally tha
can hdp usbecome more fully human, more fully alive and more fully the people tha God
has created usto be (Rom5.3-5). It is, as Dr. Paul Brand and Philip Yancey subtitled thar
bookon pan: Orhe Gift tha NobodyWants.O Dr. Paul Brand is amedical dodor who
worked for anumbe of years with leprosy paientsin third world countries. One of the
effects of leprosy istha it destroysthe peripheaa nerve endingswhich prohibit signds of
pan from bang trangmitted from an infected areato the brain (Clayman ed. 634) In other
words, leprosy-infected areas of thebodydon®fed pan.

Theresult of thisisthat if someonewith leprosy stepsonanal andthe peipheaa neve
endingson ther feet are nat tranamitting the signds of pan to the brain, they won®have

any awareness of having stepped onanal at al. Because of this thewoundwon®get
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treated, it will become infected and possibly result in theamputation of alimb. Living
withoutpan is very difficult for these people. Once Dr. Brand asked a paient who had jugt
bumed his hand onahotlamp if hehurt himself. Theman replied Or ou knowit doesn®
hurt me! 1@n sufferingin my mind because | can®suffer in my bodyQBrand, Y ancey
125). Leprosy paients would give anything to be able to feel pan while mog of uswould
do anything to take it away.

Ironically, even when Dr. Brand@® patients were made aware that they had awound
that needed tending to, they frequently wouldn®take care of themselves because there
wasn®the motivator of pan (Brand, Yancey 147) What Dr. Brand discovered was that
it@ pan and not common sense that causes usto cleanse our wounds put on antiseptic,
bandageit up and goto thedodor. Withoutpan we wouldn®be motivated to do any of
these things Painisthegift tha motivates usto take care of ourselves.

Anothe way tha sufferingisan ally isthat it can hdp usto develop as human beings
when it is experienced as a developmental crisis. The psychologist Erik Erikson gave eight
crisis stages that take place during nomal psychological development and maturity
(Shields Bredfeldt 200)  If we passthroughagiven crisis successfully we will beable to
encountr thechdlengewaiting for usat thenext level of maturity. However, thefailure
to successfully pass throughthecrisis may result in the retardation of one@® emotiond
growth. Theeffect of theemotiond lag is not necessarily pamanent, though sinceiit can
be conqueed at another chronological level. Nonehdess, the crisis experience will till
need to be overcome before the next stage of development can begin (Shields Bredfeldt

200).



Wedey 9

Erikson@first crisis stageis (Trust versus Mistrugt) which takes place from birth-1.5
years. A child at this stagewill either learn to trug or mistrust others throughher parents.
The second stage, which takes place from 1.5-3 years, is called (Autonamy-independence
versus Doubtor shame). At thistime children will either be rewarded or purished for
attempting new skills, such as usng thetoilet, feeding, and dressing themselves (Shields
Bredfeldt 201) If these attempts at indgoendence are not encouraged the child will be
hesitant aboutlearning new things During thefourth to fifth years of a child@ life they
will beencountringthecrisis of (Initiative versus Guilt). These children want to accept
responsbility and be successful in the activities they participate in with thar friends
Podtive encounters with this crisiswill enable thechild to beready to face the outside
world (Shields Bredfeldt 202) Otherwise, the child will notbe confidentin her own
ability to make a correct decision.

(Indugry versus|inferiority) isthecrisis awaiting the 6-11 year old. This child will either
successfully find his way throughtheworld of school, or hewill fedl inferior to others. The
12to 18year old isfaced with (Identity versus Role confuson). Thecrisis facing the
adolescent is to discover who they are within amaze of multiple aternatives and soda
pressures. Fromtheearly to middle pat of adulthood, 20-40years, thechdlengeis either
for (Intimacy or Isolation.) Adults will either focuson establishing a career, getting
married and settling down, or they will begin to withdraw. (Generativity versus
Stagndion) isthecrisistha occurs from 40-65 years of age Erikson says tha these adults
will either become more other-oriented or they will become very self-centered and

discouraged with life.
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Erikson@last stageis (Ego identity-Integrity versus Despar). Thecrisis facing theolder
adult from 65 years to death isto either view life as having been fulfilled or meaningless
(Shields Bredfeldt 200-206) It isimportant to note, however, tha hedling can always
take place at whaever crisislevel onemay be stagnaed at (Linn,Linn9). Nondhdess, if
these crisis situaionsare avoided, as happenswith much of our suffering, we will not
receive theemotiond goodthat can come fromtham. Thisisnotto say tha al traumatic
emotiond sufferingis a meansof acquiring mental growth. Nondghedess, emotiond
asuffering, like phydcal pan,isasigntha somethingiswrongand needstendingto. In
thissense it toois a gift.

SOME CHRISTIAN PERSPECTIVES ON SUFFERING

Suffering can hep usto grow spiritudly aswell. In St. Paul@ letter to the Romanshe
writes: GEw e rejoice in our sufferings knowing that suffering produces endurance, and
endurance produces character, and character produces hope and hopedoes not disappoint
us because God®@love has been poured into our hearts throughthe Holy Spirit who has
been given to usO(Revised Standard Version, Rom. 5.3-5). The same messageis given in
Hebrews 12.5-6, James 1.2-4, 1 Peter 1.6-7, 1 Peter 4.12-13, Proverbs3.11-12 and many
othes. Suffering, appaently, can beused by God to mold humanity into the people He has
created usto be Thisisna to say that God causes suffering to come into our lives but tha
He can bring goodfrom the suffering tha does take place (Rom. 8.28).

Oneway tha God uses sufferingisto remind us tha we need Him. In hisbook,The

Problem of Pain, C. S. Lewis writesthat GEpa in ingsts on beng attended to. God

whispersto usin our pleasures, speaks in our congience, but shoutsin our pan;itisHis

megaphoneto rouse a deaf worldO(L ewis 93). Suffering is themog effective tool God has
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for getting our attention. If it wasn®for sufferingwe@ think tha we were invindble and
ignore God atogether. John Calvin wrote that GEven the holiest bdieversEw ould fedl too
secureEw ere they not broughtto a more thoroughknowledgeof themselves by thetrial of
the crossO(qtd. in Hill 20).

Sufferingis also a purifying agent tha cleanses usfrom the attachments of sin and the
allurement of materialism. Thisis the sentiment expressed by St. Johnof the Cross when
hewrites that what is mogt important to God is GE true self-denial, exterior and interior,
throughsurrende of self both to suffering for Christ and to annihilationin all thing=d
(Collected Works 124). Thereason for thisis because QJntil aman is purged of his
attachments hewill not be equipped to possess God, neither here bdowEnor in heaven
throughthe bestific visionQ(Johnof the Cross, Collected Works 78). Offering our
suffering to Jesusis away of being purged of thos thingstha are of thisworld. In her

Story of aSoul, St. Therese of Lisieux confirms this when shewrites that CEs uffering

aonegives birth to soulsO(174)

Thepostive effect tha this purification has onits recipients can be seen in the saintsO
joy fromreceiving suffering, and thar desire to experience more of it. In Thelnterior
Cadtle, St. Teresa of Avilawrites, Orhefear (the soul) used to have of trials it now sees to
betemperedES ometimes it even desires them because there a'so remainsastrongwill to
do something for GodQ(Collected Works 2: 332). In mirroring this attitude when Jesus
told St. Johnof the Crossin avision tha he would give him anything he asked for he said,
Q.ord, give metrialsto suffer for you, that | may be despised and hdd in no accountO

(God SpeaksintheNight341). Hisgreatest desire was to suffer for God because he knew
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tha in this way hewould bedrawn closer to Him. 1t wasn®@the sufferingitself that he
prized but the oppottunity it gave him to surrende himself more fully to God.

Theidea of suffering providing for our spirituad goodcan aso be seen in thewritingsof
Protestants such as John Calvin (Hill 270), Martin Luther (Hill 269), Dietrich Bonhodfer
(Cog of Discipleship 98), JYgen Moltmann (The Crudfied God 255), and others. In spite
of thisfact mog Christians till see suffering as an enemy to be cursed rather than a gift to
be embraced. Althoughthisis avery nomal and healthy attitudeto have aboutsuffering it
can lead oneto ignae thegoodtha God can work throughit.

For indance, in addition to the persond benefits tha can come from suffering there are
also those who have discovered that suffering can be used to bring goodto others. On
May 13,1917in Fatima, Portugd, three children were asked in avision of the Blessed
Mother if they were willingto CEof fer sacrifices and accept all the sufferingEO they
received for the convasion of sinnes (Barthas and Da Fonsca, 14). There names were
Luda Santos age 10, and he two cousns Francsco Marto, age 9, and Jacinta, age 7 (Fox
and Martins56). They respondel tha they would accept thetask and they proceeded to
do so.

Withoutknowing exactly wha was beng asked of them, though they improvised ther
respon®. Ingead of eating the lunch tha had been packed for them, for ingance, they
gave it to children who were even poorer than they were (Barthas and Da Fonseca, 100)
When they were very thirsty they would go withou water (Barthas and Da Fonseca 106-
107). They had aso discovered that tying a coarse ropearoundthar waists until it hurt
was another way of offering sacrifices to God (Barthas and Da Fonseca 107). The greatest

sacrifices, however, were those made by Jacinta and Frandsco during their boutwith
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Spanish Influenza. Thisbegan alittle over ayear following the appaitions(Barthas and
DaFonseca 122), and eventudly resulted in thar deaths Withoutever outwardly
complaining they would confideto Ludathat they were suffering very much, but they
wanted to offer it to Jesusfor sinnes.

Althoughin some cases the sacrifices offered by the children of Fatima were extreme
by today@ standads (Catholic Church, Penitential Practices for Today@ Catholics) the
practice of offering sacrifices for others has long been a part of the Cathdlic tradition. In
1943 for ingance, PopePiusX11wrotein Mystici Corporis Christi: (rhis is a deep
mystery, and an inexhaustible subject of meditation, that the salvation of many depends on
the prayers and voluntary penances which the members of the Mystical Body of Jesus
Christ offer for this intention” (#44) Offering penances or daily sacrifices to God is a
selfless act of sacrificial love aimed at achieving the spiritual good of others.

Anothe example of someoneofferingthar sufferingsfor others was St. Maria Faudina
Kowaska. In Augug of 1925she entered the Congregation of the Sisters of Our Lady of
Mercy in Warsaw, Poland. Once when Sr. Faugina was suffering from a particular
sickness, (orobably the beginning of consumptionO(K owal ska 34), shereceived alocution
from Jesustelling her tha her sufferingwould give sinne's thegrace to turn to Him
(Kowalska 34). At thistime shesaid tha he suffering was doubke because it had been
rumored in the convent that shewas only pretending to beill. Another time Jesustold her
tha shewas going to receive great trials and persecutions but tha many people would be
saved throughher acceptance of them (Kowalska 375). An example of thiswas once when
sheoffered her suffering for someonewho was thinking of committing suicide. Shesaid

tha she suffered tremendousy for aweek and then suddenly the sufferingwas gone Her
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suffering ended at the exact time tha this student was freed from her desire to kill herself
(Kowalska 104).

In his Apodolic Letter, Salvifici Dolores, (On the Christian Meaning of Human
Suffering), PopeJohnPaul |1 also sees suffering as a means of ben€fitting others. He
begins his |etter by quaing Colossians 1.24: Now | rgjoice in my sufferingsfor your sake,
andin my flesh | complete what islacking in Christ@ afflictionsfor the sake of his body,
that is, thechurchO(Revised Standad Version). He then goes on to show that suffering
can be equaed with evil because evil isthelack of something good,and that@ exactly
what sufferingis (JohnPaul Il #7). A lack of health, for ingance, is suffering, alack of
emotiond security is suffering, adeprivation of judice is suffering, londiness or the lack
of companiondhip is suffering, not having enoughmoney to live onis suffering, and so on.
So, theresult of evil, which isthelack of something good,is suffering.

Then the Popewrites that (Balvation means liberation from evil, andfor thisreasonit is
closely boundup with the problem of sufferingQ(John Paul |1 #14). Thepumpos of JesusO
death for usonthecross wasto ddiver usfrom evil which is suffering. Althoughthe Pope
does not bdieve tha suffering isremoved from theworld, per se, (JohnPaul 1l # 15) the
asuffering of eternd damnaionis (JohnPaul Il #16). Thisisaccomplished throughJesus
suffering for us and his desth onthe cross (JohnPaul 11 #15). Asaresult of this, inlight
of Colossians1:24, GEnot only is the Redemption accomplished throughsuffering, but
also human suffering itself has been redeemedO(JohnPaul 1l #19).

In other words, ingead of suffering beénga meaningless intruson on an otherwise
comfortable life, it becomes an oppotunity for usto share in the sufferingsof Christ for all

of humanity. Theresult of our paticipation in Christ@ suffering, from an existentialist
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point of view, isjoy: Gror as we share abundantly in Christ@ sufferings so throughChrist
we share abundantly in comfort tooQ(Revised Standard Version 1 Cor. 1.5). Thereisthe
intellectud joy tha comes fromthe awareness tha we are participaing with Jesusin his
redemptive action, as well as the spiritud joy tha would logically bewroughtby God to
encouragethis behavior. Wha the Popeis sayingistha if we see our suffering as ameans
of spiritudly benefitting others it will give meaning to our suffering and somewha
dleviate its effects.

THE LIFE OF DIETRICH BONHOEFFER

One of the problems with usng Catholic sources and Marian appaitionsto provethe
valuein suffering for others, however, isthat it will not carry much weightwith a
Protestant audience. However, atheology of vicarioussuffering tha can be used by bath
Catholics and Protestants is onetha | have foundin thewritingsof Dietrich Bonhodfer.
Theonly way that someonecan truly grasp an appreciation for his theology, though,is by
knowing something aboutthelife out of which it evolved.

Dietrich Bonhodfer@ biography is amonument to Luke 12.48 (Every oneto whom
much is given, of him will much berequiredO(Revised Standad Version). He was bom on
February 4, 1906in Bredau, Germany into a very well-educated, prestigiousand wealthy
family. Dietrich@ father, Karl, was a successful psychiatrist, and his mother, Paula, home-
schooled ther eight children (Bethge15-17). Theorder of the Bonhodfer childrenisas
follows: Karl-Friedrich (18991957) Walter (189-1918) Klaus (19011945, Ursula
(19021983) Chrigtine(19031965) thetwins Dietrich and Sabine (Sabinedied in 1999)
and Susanne(19091991)(Bethge 18). As aboy and throughouthis adult life Bonhodfer

was very goodat physcal sports (Kuhns18), and playing the piano (Bethge 25).
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When Dietrich was 14 years old hedecided that he wanted to study theology as a career
(Kuhns22). Initialy, this didn® set very well with hisfamily. The Bonhodfer@werea
very aristocratic family and it was thoughtthat pastors came fromthelower to middle
echdon of sodety (Kuhns22). This conaern over Dietrich@ decision was especialy true
with hisfather who bdieved tha science was a more worthwhile pursuit. Y ears later,
though,as the German Church began to adhee to the demandsof the Third Reich, his
father recanted all of the misgivingstha he had about Dietrich®@ entry into the ministry
(Bethge37). Hefelt tha Dietrich had definitely madetheright choice. Asayouth,
however, his brothers would tease him by saying that the Lutheran church GEw as a poa,
feeble, boring, petty and bourgeois inditution.OHe simply respondel, On that case | shall
reform itO(Bethge 36).

In 1923 at theageof 17, heentered the University of TYbingen. Besides excellingin
his studies he also exhibited a marked ability for andyzing people@ handwriting. People
were astounde at his accuracy (Bethge50). Yearslater from hisprisoncell at Tegd he
wrote, O was so successful at it in my student days that it became embarrassing and | gave
it up (Bonhodfer, Letters and Papers From Prison 245). After completing hisfirst year of
studies at Tubingen, Bonhodfer took an impressionable trip throughNorth Africaand
Italy. Hewas especialy fascinaed with the Catholic churches tha heencountered in
Rome. He began to develop an appreciation for GEt heintegrity and unity of Christ@
ChurchQ(Kuhns28).

Thefollowing year Bonhodfer continued his studies in theology at the University of

Berlin. Two semesterslater hebegan working on his dodoral dissertation: Sanctorum

Communio, (The Communion of Saints.) After eighteen monthsit wasfinished (Bethge
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81), and on December 17, 1927Bonhodfer received his doctorate in theology. Asapat
of histraining for the pastorate, he ministered at asmall German vicaragein Barcelong
Span. Thenext year hereturned to Berlin and began working on his pog-dodoral

dissertation, Act and Being. A couple of monthsafter Act and Being was submitted, an

edited and shortened version of his first dodoral dissertation, Sanctorum Communio was

published. Act and Being was pulished shortly after that. Theprimary theme in both of
his first two works was GChrist existing as church-communityO(Bethge 134)

Inthefall of 1930Bonhodfer began aoneyear pos-dodoral fellowship at Union
Theological Seminary in New York City. Here hewas drawn to the musc and the culture
of the black community in Harlem (Bethge150) He loved listening to Negro spirituds
and reading literature written by black authors (Kuhns49). It was also during thistime
tha he became friendswith Erwin Sutz who later arranged his first meeting with Karl
Barth (Bethge153)

After returningto Germany Bonhodfer began teaching theology at the University of
Berlin. Duringthistime hetaughta course on Christology. His studentsOnates from this

class were later compiled by his close friend, Eberhard Bethge and pulished in a book

caled, Christ the Center. Also during thistime hetaughta Confirmation classin a povety
stricken areajud outside of Berlin. He persondly met with each of thefamilies and was
able to see first-hand ther deplorable living conditions Thisfurthe strengthened his
conviction tha there needed to be a bridgebeween wha the Church claimed to bdieve,
and thosee GEw ho could see nothing in the Church to attract themO(Kuhns59).

During thistime theliberal theology tha had earlier influenced Bonhodfer, and many

othe German theologians began to be replaced with a scripturally-based orthodoxy
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espousd by theteachingsof Karl Barth. While liberal theology emphasized spiritud and
ethical experience over dogrretism, Barth focused entirely onrevealed truth. Bonhodfer
was torn between these two theologies, because he could see theimportance of an
experience of Godin the here-now, but he was also aware of the plethora of false teaching
that could emergewithouta strong biblical foundaion. While Barth@ congervatism would
maintain an orthodoxChrigtianity, it tended notto answer the questionstha were being
faced by thefamilies he met from the Confirmation class (Kuhns59). In essence, wha
Bonhodfer stroveto do was to recondle these two theologies (Kuhns28).

On Januay 30,1933Adolph Hitler was sworn in as Chancellor of Germany, and within
afew months he had become its dictator. In hisfirgt radio address he announed: Orhe
naiond govanmentEw ill offer strong protectionto Christianity as the basis of our
collective moralityO(qtd. in Helmreich 128) This appaently meant Hitler® perception of
what Ohe though©Christianity should be. On April 7, 1933the Aryan Clauses were
enacted. This prohibited anyonefrom the Jewish faith, or anyonemarried to a Jew from
holding public office (Kuhns62), or pastoring a church (Helmreich 84). As aresult of this
many Christian churches with anti-Semitic views, such as the German Christian Faith
movement, began to gan popukrity. Pastorsin genera were being pressured into
accepting the policies of the Third Reich. Even theVatican acquiesced to its demandsby
sighing the Reich@ Conoorda (Bethge269) This prohibited the Church from spesking out
againg the Reich@ policiesin exchangefor theright to fundion as a Church (Broenkotter
348)

Hitler® use of the German Christian Faith Movement was an initial attempt to control

the Church (Cochrane 74). Thar combination of libera theology, (which focused on
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human experience ove revelation), and the bdief that Nationd Sodialism would set the
German people free, madethe church leaders vulnerable to the ploys of the Third Reich
(Cochrane 76.) They actudly bdieved tha Hitler@intention was for ther goodand the
goodof Germany. However, the Emergency Decree of February 28 (Bethge263)the
MaliciousPractices Act (Bethge266) and the appadntment of church leaders by
govenment officials (Helmreich 140, 155 madeit increasingly clear tha Hitler3
intention was for total control of Germany, induding the Church. In spite of al of this
evidence againg Hitler, though the Lutheran tradition of accepting the state@® authority,
even tha of atyrant had been grounddeeply into the German culture (Kuhns69). Thisis
oneof thereasonswhy church leaders foundit so difficult to openly oppo® theReich
government.

Theologanslike Karl Barth and Dietrich Bonhoeffer, however, began to sense the
need to clarify to the German people, and the Nazi govanment wha the values of the
Church really were. Since thefounddion of ther faith was the credibility of Sacred
Scripture, any contrary teaching would not betolerated by these church leaders, even if it
was imposd by thestate. From this thinking came the birth of the Barmen Declaration
and the Confessing Church.

Essentially, the Barmen Declaration stated that the authority of the state was not more
powerful than the teachingsof Jesus Christ: Qlesus Chrigt, as heis attested for usin Holy
Scripture, istheoneWord of God which we have to hear and which we have to trug and
obey in lifeand deasth. Wergject thefase dodring as thoughthe Church could and would
have to acknowledgeas a source of its prodamation, apart from and besides this oneWord

of God, still other events and powers, figures and truths, as God@revelation(qtd. in
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Cochran 239). Basically, this declaration, tha Barth and Bonhodfer had both played a part
in formulating (Kuhns63), stated tha if the Third Reich continued to make demandsthat
were incongstent with biblical teaching, the Church could and would not comply.

In the summer of 1933Bonhodfer accepted a pastorate in London England. Although
hisfriend Karl Barth felt tha he should be staying in Germany to attend to the Confessing
Church@ struggle, Bonhodfer sensed that he needed thetime to do some pastoral work
and to get suppot for the Confessing Church (Kuhns65). Whilein England, though,he
received an invitation to return to Germany to direct the Confessing Church@ new
seminay. Theneed for aseminary of thar own was dueto thefact that several seminaries
had been closed down (Bethge410) the professors were no longe free to teach Christian
dodrine (Bethge416), and theology students were now required to prove Aryan descent
before they could take their examinaions(Bethge410)

In April 26, 1935Dietrich Bonhodfer became the director of aseminary for the
Confessing Church tha began at Zingg but was soon moved to Finkenwalde. Bonhodfer
saw this as an oppotunity to build thekind of a Christian community that he had long
dreamed of. Theschedule that hedesigned for his seminarianswas almog monastic,
althoughhe saw no pumpos in the cloistered life (Bonhodfer, Life Togehe 27).
Nondhdess, hedid think tha every bdiever should spend some time alonein order to
build themselves up spiritudly, thereby strengthening the community as well (Bonhodfer,
Life Togdaher 92).

The day@® schedule began with a worship service because Bonhodfer bdieved that the
first soundonehears in themorning should be CE the prayer and song of the community of

faithO(Bonhodfer, Life Togeher 51). Thisinduded the singing of hymns, scriptural
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reading, silence, intercessory prayer andthe Lord® Prayer (Bethge428). He also mandaed
tha the seminarians confess their sinsto oneanother (Bethge109) Bonhodfer spokeof
thistime as beng thehappiest in hislife (Kuhndl11). His stay inthe seminary gave birth

to two books his critiqueon the Church called The Cog of Discipleship, and abookabout

hislife at Finkenwalde called Life Togeher.

For awhile theseminary had been unhanpered by the Reich govanment (Bethge420),
but on December 1, 1935the seminary was outlawed by a decree from Heinrich Himmler,
the head of the Secret Police (Kuhns113. Nonehdess, Bonhodfer continued to meet
secretly with theseminarians He stoppeal meeting with them altogether, though,when the
Gestapo bannal the seminary a secondtime in 1940 (Kuhns113). Miraculoudy hewas

never arrested for this.

It became increasingly clear to the Nazi government, however, tha Bonhodfer could
notbetruged. By September of 1940hewas prohibited from speaking pubilicly, and he
was required to see the pdice at regular intervals (Bethge698). He was eventudly
prohibited from pubiishing hiswork atogeher. This was probably dueto his participaion
intheseminay at Finkenwalde, hisinvolvement with the Confessing Church and his
refusal to sign the Reich@® @ensorship rules for publicationsO(Kuhns122) Ironicaly,
though,in November of tha same year he was assigned to the Abwehr, (the German
Military Counter-Intelligence Office), throughtheinfluence of his brother-in-law, Hans
von Dohnanyi (Kuhns123). Althoughonewould hardly expect to find a political
subvesive to bean employee in such an organization there were several leadersin the

Abwehr, such as Dohnanyi, who were agang Hitler@ policies. They could see the
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destruction tha hewas bringing to Germany, and they soughtfor a means of ending his

reign of terror.

Thereason they recruited Bonhodfer was so that he could let the outsideworld know
what was hagppening in Germany throughthe ecumenical contacts tha hehad in the
Church. This would engble Bonhodfer to travel abroad and get suppot for the Qrue
Protestant communityO(Kuhns123-24). Bonhodfer was so convinced with the
correctness of the Confessing Church that heonce publicly declared: GHe who separates

himself from the Confessing church separates himself from salvationQ(Bethge494)

At some point Bonhodfer had been asked to participae in aplot to assassinae Adolph
Hitler. Althoughhis part in the plot was extremely limited, the fact that hewas aware of it
at al made him an accessory deserving of death (Bethge622). While there are some people
today who might question the morality of Bonhoéfer plotting Hitler® execution, he
beieved tha QVhat isworse than daing evil is bang evilO(Bonhoéfer, Ethics 67).
Allowing Hitler® atrodties to continuewould have been a greater evil for Bonhodfer than
stopping it at its source. In additionto hiswork with the Abwehr, Bonhodfer also become
engaged to Maria Von Wedemeyer (Kuhns126) and he started to write abook on ethics,
which he never was able to finish. Fortunaely, hisfriend Eberhard Bethgelater compiled

his notes and had them pubiished in abookknown simply as Ethics.

On April 5,1943Dietrich Bonhodfer was arrested (Bethge785) An investigdion tha
began in Pragueturned up the names of Dietrich Bonhodfer and HansVon Dohnanyi. It
was suspected that they had played a part in GDperation 7Owhich was a successful plan to

trangport several Jews out of Germany (Bethge782). Thisfurther added to the GestapoB
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sugpicion of Bonhodfer. They had aready been wondeing why atheologian was

employed by the Abwehr.

In April of 1933Bonhoédfer had expressed 3 respongble courses of actionfor the
Church to take in responge to the Third Reich. Thefirst of these was ssimply to question the
state aboutthe morality of its actions It needed to be pointed outto the Third Reich tha
ther actionswere not congstent with therole of a state. The second course of action was
to hdp those people who were being affected by the state® actions(Bethge274-75). This
could bedoneby feeding them, taking them to a safe location, getting them medical care,

etc. Orhethird possibilityOas is stated in the book No Rusty Swords, Os notjust to

bandagethevictims unde thewhed, but to putaspokein thewheel itselfO(Bonhodfer
221). It wasthisfind alterndive tha Bonhodfer chose when he agreed to bea pat of the
Abwehr plot. It was not for thisreason tha he was arrested, however, since the event had

not yet taken place.

While in prison Bonhodfer immediately became aware of his prison-matesOneed to be
ministered to, especialy those who were condanned to death (Bethge849). His postive,
soft spoken demeanor and the affect that he had onthose he ministered to was so
impressive tha even theguadsliked him (Bethge848). They hdped him to smuggle
letters and poems out of prison (Kuhns178)and a couple of guads had hatched a plot to
hdp him escape. He declined thar offer, though, fearing the repercussionsthat his family

would have to face (Bethge828)

Nonedhdess, his untiring faith in God and the hopeful attitudetha sprang from his soul

were noticed by everyonehe came in contact with. In oneletter to his paents hewrote,
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CEl wish | could be doing ussful service somewhere or other, but at present that
GomewhereOmus bein theprison cell, and what | can do here makesiits contributionin
the unseen world, a sphere where theword @o0s quite unsuitable (Bonhodfer, Letters
and Papes from Prison 109). Bonhodfer knew that God would work with him no matter
what situaion hewasin (Bonhodfer, Letters and Papers from Prison 289 and because of
this hewas able to find joy wherever hewent (Bonhodfer, Letters and Papers from Prison
378). In aletter to Eberhard Bethgehe wrote, GPeople here keep ontelling meE tha 1@n
radiating so much peace aroundme, and that 1®n aways so cheerfulEO (Bonhodfer,

L etters and Papers from Prison 279).

AlthoughBonhoédfer had hoped tha he would oneday bereleased, thefollowing event
sealed hisfate in the opposte direction. On July 20, 1944CountClaus Schenk Graf von
Stauffenbeg placed a briefcase with abonb and atiming mechanism in it beneath the
table near where Hitler was seated. Stauffenbeg left theroomandthe bomb exploded, but
Hitler had serendipitoudy escaped death (Kuhns186). Following severa months of
investigationsit was discovered tha the origind plot was planned by members of the
Abwehr tha Bonhodfer had been apart of. Beginning with Stauffenbeg, Hitler ordered

tha anyonewho was discovered to have been a pat of that plot was to be executed.

While in prison Bonhodfer began thinking extensvely aboutthe meaning of
Chrigtianity, or GEw ho Christ really isfor ustodayO(Bonhoéfer, Letters and Papersfrom
Prison 279)? Wha he came up with was the need for a @eligion-less Christianity®
(Bonhodfer, Letters and Papers from Prison 279). Inthis!" -"#$ %the Church would still

be JesusOpresence in theworld. There would still be preaching, worship and the ministry
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of the sacraments (Bethge882) Thedifference would bein the Church@ self-identity. Her
focuswould nolonge beon her existence as an isolated inditution, but as an integral part

of theworld.

Thereason tha Bonhodfer saw this as an important trandormation for the Church to
take was because he beieved tha theworld had Gome of ageQin tha it nolonge needed
asupreme bengto solve al of its problems (Bethge 876). Theresult of thiswas an
increased GecularizationGor QuvorldlinessOthat Christianity was going to have to become a
pat of (Bethge869) Bonhoéfer could see tha the reason for theworld@ increased
secularization was tha the Church had become so focused onitself that it was not
answering the needs of moden humanity. Concerning this new Christian world view that
Bonhoéfer knew the Church was going to have to take hewrote, GEw e shouldn®run man
down in hisworldliness, but confront him with God at his strongest point, tha we should
giveup al our clerica tricks, and notregard psychotherapy and existentialist philosophy
as God@ prisonasO(Bonhodfer, Letters and Papers from Prison 346). Rather than merely
preaching the Gogpd to theworld Bonhodfer bdieved tha the Church needed to start

living the Gospd in theworld.

For Bonhodfer Orhe church is the church only when it exists for othersO(Bonhoéfer,
L etters and Papers from Prison 382). Recognizing the Church@ failure to meet humanity@
needs coupled with his disillusonment with the weakening of the Confessing Church
(Bonhoéfer, Letters and Papers from Prison 328)and the laxity that he had previoudy
seen in his own denominaion (Cog of Discipleship 57) Bonhodfer could only see hopein

a complete restructuring of the Protestant Church.
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After ayear and a hdf of prisonlife Dietrich Bonhodfer was tranderred from Tegd to
the prison at Buchenwald, then to Flossenbeag. By thistime it was well known tha he had
been an accessory in the attempt on Hitler@ life. On April 8, 1945Bonhoéfer had just
finished holding a church service with some of his prison companionswhen two civilians
ordered him to come with them. Everyoneknew what this meant; hewas going to be
executed. Bonhodfer said goodbye to hisfellow prisonestook afriend asideand said,
Orhisis the end-for me the beginning of lifeQ(Bethge927) Thenext day hewas hungon

thegdlows at Flossenburg. He was 39 years old.

BONHOEFFER’S CHRISTOLOGY

Thefoundaion of Bonhodfer@ theology of suffering can be seen in his dodoral

dissertation Sanctorum Communio. He beginsthiswork with asurvey of Western

philosophy@conaept of what it isto beaperson. For Arigtiotle, for ingance, the
individud isasodal being, (or apolitical animal), who achieves his highest perfectionin
being consumed by the State since the State is the highest form of collectivity. To speak of
thisin ethical terms would beto say, tha which isgoodfor each human beingis tha which
isprimarily goodfor the State (Copleston 1: 332) Theuniversal or the essential humanity

is, therefore, far more important than theindividuds who make it up.

For the Stoic, virtueistheadhaence to reasonthat isin al of humanity. Theindividud
exists butonly as apart of theintellect tha everyone possesses. (Hence the famousStoic
maxim, Q.ive according to nature@(Copleston 1: 395). The Epicureans, onthe other hand,
bdieved strongly in theindividud. Theway tha onecould arrive at truth is throughthe

senses (Copleston 1: 403) and therespongble couding of pleasure with the avoidance of
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pan (Copleston 1: 409. Theonly importance that rthersOplayed in the Epicurean
philosophywas as a means of providing either pan or pleasure to theindvidud. For

Epicurusthegroupis subodinaeto theindividud.

ReneZ Descartes turned his search for truth into the epistemological statement: “ego
cogito, ergo sum,” Q think, therefore, | an.OHere too the focuswas placed primarily on
theindividud. After all, given DescartesQpremise, the only existence that | am really
confident of is myself (Copleston 4: 103) For Kant our knowedgeis based onwha we
perceive with our senses combined with apriori categories of knowledge(Copleston 6:
250). Itisthroughthis synthesis of knowedgethat | knowtha | exist andtha others exist
aswell. For Kant what is mog important istheindvidud. Hegd@idealism, ontheother
hand, podulated that theindividud is ultimately subsumed within the universal spirit

(Copleston 7: 171).

Bonhodfer@ pumpose in presenting each of these philosophies was to show how they
fall short in ther anthropology because they focuseither ontheindividud, or onthe
community at theexpense of theother. Thereasonthisisa problem for Bonhodfer is
because an individud, (wha he callsthe QQ can only exist in relation to an ther,O(what
hecallsthe Or ouQ) (Bonhodfer, Sanctorum Communio 51). If the essence of an individud
is subsumed within a universal spirit, as with idealism, then theindividud is seen as being
less important than the universal, and vise-versa with those philosophies tha are focused

more ontheindividud.

A further problem with these philosophiesis that they treat theindividud and the

community as two separate entities. For Bonhodfer they are nottwo separate entities at all
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but rather two parts of thesame thing. That is, tha onedoes not exist withoutthe other
(Bonhodfer, Sanctorum Communio 50). It isimportant to remember tha even thoughhe
seestheindividud and the community as being one, with Bonhodfer theindividud is not

conumed by thecommunity at all (Bonhodfer, Sanctorum Communio 55).

Here@ howthisworks. First of al we have aready established tha theindividud, or
the @,0neads an therOor the Or oulin order to exist. In other words, every individud
needsto be a part of acommunity in order to be authenticated as a person. Themere
awareness of someoneelse@ existence, however, does not automatically qudify them to be
aOrouCror the 0.0 Theonly way tha someonecan become a Or ouGor the Q,0is by the
QOtaking persond, ethical responsbility for the Of ouO(Bonhoéfer, Sanctorum
Communio 50). In other words | cannotbecome a person myself untl | take ethical
responsbility for someoneese. Itisin thisway that the @Oand the O ouCere inssparable
(Sanctorum Communio 51). Bonhodfer defines the Or ouQCEa s the other who places me
before an ethical decisionQ(Bonhoéfer, Sanctorum Communio 52). If nooneever putme
in that situaion| could never become an authentic person. But once | do take ethical
responsbility for someonee se then the O ouCbecomes Ginother |Obecause it is only

throughan interaction with the Or ouGtha the OOcan exist at all.

At this point onemay begin asking the question, But wha does Bonhodfer mean by
taking ethical responsbility?OThisis a very goodquestion because oneof Bonhodfers

weak pointsin Sanctorum Communio is his hesitancy aboutgiving conaete illugrations

Nonedhdess, while hedoes not provide any examples of what it isto take ethical

responsbility, hedoestell ustha it is only through the clashing of wills that the
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acceptance of ethical responsbility can take place (Bonhodfer, Sanctorum Communio 72).
In other words it isthis conflict or interaction of wills tha makes the rtherOa Or ouQwith
whom| can become a person. In looking at thisidea of a corflict, though,it need not
necessarily be an altercation between the @0and the O¢ ou,Oper se. It could bethat the
Q0Oand the Or ouQare united in conflict. They could, for ingance, both be againg abottion.
Whaever the case may be, there is a passion (Bonhodfer, Sanctorum Communio 49)tha
draws thetwo willstogether. It is at thistime that the therObecomes a Or ouOthat
enables me to become aperson. It is at this point that we begin to become a community

and theindividud becomes tha persontha God has created him to be

Bonhodfer has alittle bit of aproblem with this, however, because it seemsto leave out
the need for God. Theidea of GEone humen beng the creator of the ethical person of the
other,Oaccording to Bonhodfer, CEi s an intolerable though©(Bonhodfer, Sanctorum
Communio 54). He doesn®bdieve that it should be in the power of any human beng to
authenticate an individud as a person. In light of this then, Bonhodfer makes the claim
tha Orhe other can be experienced by the @Oonly as Or ou,Obut never directly as IEO
(Bonhodfer, Sanctorum Communio 51). | can only experience someoneas beng sepaate
from me, butnever apat of me. Even thoughl may have accepted ethical responsbility
for them and our wills have become corfrontationdly intertwined, their Of ouGis still not
sufficient to enliven my QObecause of a barier that exists between us (Bonhoéfer,
Sanctorum Communio 49). This barrier tha only God can bring usthroughis sin

(Bonhodfer, Sanctorum Communio 107).
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Thisisn®too much of a problem for Bonhoéfer, though because every human being
has been madein theimage and likeness of God throughthe Holy Spirit. In this sense
then, the therOcan be experienced notonly as the Or ouObut also as thedivine Of ou®
(Bonhodfer, Sanctorum Communio 55). It would seem like an encounter with thedivine
Or ouOwould be sufficient to enable me to cross over that barier that is preventing me
from experiencing the O ouGes Ginother 1.OA problem, though isthat not every O ouGis
adivine O ouCGeven thoughthey may have been created in theimage and likeness of God
(Bonhodfer, Sanctorum Communio 55). Thereasonfor thisisbecauseitisonly in my
relationship with God that | can experience the divine Of ouCof someoneelse.  Andsince
| can only know God in terms of Hisrevelation of Himself, which islove, it isonly
throughGod®@Ilovetha | can knowthe divine O ouOas Gainather 1,0and become the

person tha God has created meto be

This experience of becoming a person by ethicaly relating with someone with God®
hep, isn®@something that happensonly onae, however. It can, in fact, take place with
practically every person we meet. Therefore, the Chritian is never a static person but
CE existsin ever renewed coming-into-beéngQ(Bonhodfer, Sanctorum Communio 57). In

other words, a Chrigtian personis condantly in the process of becoming.

Another way of saying thisisthat CEs ince all have sinned and fall short of theglory of
GodE O(Revised Standad Version Rom. 3.23), humanity can be seen as being a collective
person. Our sinful natureis something that we all have in common. It is a collective pe'son
that isin fragments, however, because of its separation from God (Bonhodfer, Sanctorum

Communio 121). Oneof the consequences of beng separated from God istha it prohibits
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usfromtruly caring abouteach other (Bonhoéfer, Sanctorum Communio 108). Andif |
don®truly care aboutsomeonethen | can notexperience them as Ganother 1.O Itisonly in
caring for and loving others that | can become an authentic person. By myself, however,

thisisimpossible because of my falen naure.

Jesus, however, has vicarioudy pad theprice for our sinsthroughhis death on the
cross, has thereby eiminated sin (Bonhoéfer, Sanctorum Communio 155), and recondled
uswith God. Andit isin JesusOwillful, vicariousaction that the Church is formed
(Bonhodfer, Sanctorum Communio 137). This meansalot more than the Church benga
mere offshootof thelife of Christ. Jesusisthe Church. He GEdi d not merely make the
church possible, butrather realized it for eternityO(Bonhoéfer, Sanctorum Communio
157). JesusOpresence in the Church is what enables me to experience the Or ouQas the
rther |Opermitting me to be an authentic person. This awakening of personhood@s also
mentioned by Bonhodfer in Act and Being. In usngMartin Heidegge @ term for
authentic being, Masein, Ohewrites, Being in ChristEs ets Dasein freeO(Bonhodfer, Act
and Being 153). The Church isthe collective person of Jesus Christ (Bonhodfer,
Sanctorum Communio 121), and as such it isacommunity of love (Bonhoéfer, Sanctorum

Communio 243). Andit isin this community of love tha theindividud becomes.

A MERGING WITH ECCLESIOLOGY

In thisway Jesus bringsthe community of the Church into existencein that it and each
of itsindividud members are a patt of Christ@ body. Jesusis the Church and his presence
isin the Church aswell (Bonhodfer, Christ the Center 43). Inthisway heisasoits

designe andits builder (Bonhoéfer, Sanctorum Communio 139). He caresfor his body.
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Even thoughJesus cannotbe directly identified with being the Church since hehas
ascendead into heaven (Bonhodfer, Cog of Discipleship 271), Orhe church is the presence
of Christ in the same way tha Christ is the presence of GodQ(Bonhoéfer, Sanctorum
Communio 140-41). Jesusalso participaesin the Church® existence throughthe Holy
Spirit (Bonhodfer, Sanctorum Communio 139). 1t istheHoly Spirit that bringsJesusO
presence to life in themembers of hisbody. And it isthroughthe Holy Spirit that Jesus

continues hismissionin theworld today.

Oneof the ben€fits of being in the Church community is tha, since Jesusisthe
community as the corporate individud, heis also very much for me, or in Bonhodfer®
words pro me (Bonhodfer, Christ the Center 47). Heispro me inthe sense tha he stands
vicarioudy for me before God. When | was meant to suffer and die Jesus suffered and
died in my place. Furthermore, it isthroughJesusthat | can assume my role as the new
humanity; (2 Cor. 5.17) throughimitation of hislife, following his teachingsand receiving
his grace. Jesusis at the center of who| am andwho | am meant to be (Bonhodfer, Christ
the Center 60). Heistheonethroughwhom| can begin my journey towardswhat | was

meant to be prior to thefall (Bonhodfer, Sanctorum Communio 63).

All of this can take place because Jesus is not only in the Church butheisthe Church
(Bonhoédfer, Christ the Center 47), and he continues to fundion throughits various
ministries. First of all, Jesusis present asthe Word of God. He isthe Father(3 perfect
revelation of Himsalf to humanity. It isin the Word of God tha we discover thetruth of
who God s, and wha He expects usto do as the communion of saints (Bonhodfer, Christ

the Center 50). And yet, this Word of God is much more than God revealing Himself to
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humanity as a set of axiomatic princples. It is God inviting His Church to respondto His
Word. Itisaninvitationtha CEr equires respons and responsbilityO(Bonhoéfer, Christ
the Center 50). TheL ogos then, entersinto human speech and is prodaimed to the
Church throughpreaching. Inthisway the L ogosentersinto the experience of every
bdiever in the congregaion because GChrist as WordEi s truth spoken into theconaete

momentO(Bonhodfer, Christ the Center 50).

Jesusis also present in the Church throughthe sacraments of bgptism and Eucharist.
Bonhodfer tells ustha we know Jesusis present in these sacraments because the Word
(Scripture) tells ustha they were specifically ingituted by him. In other words it isby
God®Word that Orhe elements of water, bread and wineEbe come sacramentsO
(Bonhodfer, Christ the Center 53). Wha Bonhodfer is sayingis tha JesusOpresence in
theWord of God istrangmitted to the e ements of bread, wine and water by virtue of ther
presence in God® Word. Whereas Scripture and preaching reveal JesusOpresence through
human languaye the sacraments make Jesus known throughour corporal nature
(Bonhoéfer, Christ the Center 57). For Bonhodfer, specificaly looking at the sacrament
of Eucharist, Jesusistruly in the elements, but theelements do not become Jesus
(Bonhoédfer, Christ the Center 56) asis bdieved in Catholic theology. Nonehdess,

Bonhodfer does bdieve that Jesusis present in the Church sacramentally.

Still another way that Jesusis present is as Church. Accordingto Dietrich Bonhodfer,
(Between his ascension and his coming again the Church is his form and inded his only
formO(Bonhodfer, Christ the Center 58). In this sense the Church is GEnot only the

receiver of the Word of revelation, but isitself revelation (Bonhodfer, Christ the Center
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58). TheChurch is JesusOpresence in theworld today. He CEi s notonly the head of the
Church, but also the Church itselfO(Bonhodfer, Christ the Center 59). In The Cogt of
Discipleship Bonhodfer wrote that QVe should think of the Church notas an ingitution,

butas apersonEO (269. Tha is, the person of Jesus Christ.

In additionto standing pro me Jesusaso stands pro nobis; tha is, he standsfor us
(Bonhoéfer, Christ the Center 110). Jesusstandsfor usin tha hestandsfor all of
humanity. He standsfor the human condition. Bonhodfer explainstha if all Jesusdid
was perform miracles hewould notbefor us(Bonhodfer, Christ the Center 111). He
would bea magician or perhgpseven God, buthewould not be someonewhomwe could
identify with. Jesus standspro nobis in tha hewas humiliated, suffered, rejected by others
and died. He experienced al of thetemptationsand trials tha we will ever face (Heb.
4.15) and hevictorioudy overcame every oneof them. Jesusis pro nobis in tha heinvites

usto sharein thevictory tha hehas aready won for us

THE GIFT OF THE CROSS

Theonly meanswe have of experiendng JesusOvictory, however, isthroughthe cross
(Bonhodfer, Cog of Discipleship 341) Theearesevera reasonsfor this. First of al, St.
Paul@ exhortation to Gout on the new natureO(Revised Standad Version Col. 3.10)
requires alot more than exchanging one mask for another. It meanstha we mug begin
dying to self. Hence, thefirst crudfixiontha every Christian must embrace CEi sthecall
to abandonthe attachments of this worldO(Bonhoéfer, Cog of Discipleship 99). The
response to bea Christian is adecision to abandona comfortable acceptance of the culture

and to embrace theteachingsof Jesus Christ (Rom. 12.2).
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Thisis only the start however, because a Christian@ whole life is aboutembracing the
cross. In thesame way tha Jesus standsfor me and for us thecall of the Christian bdiever
isto stand Gor JesusO The greatest act of union that Jesus could have given to uswas his
crudfixion (Bonhodfer, Christ the Center 48). It wasin thisway tha hejoined with our
humanity inlove Our reciprocation of this gift is by joining with him in loveon the cross
(Bonhodfer, Cog of Discipleship 96). It may befor this very reasontha Bonhodfer
wrote, ONhen Christ calls aman, he bidshim come and dieO(Bonhoéfer, Cog of
Discipleship 99). For thedisciple the crossis not something to befeared and abhorred, but
rather GEt hefruit of an exclusve alegiance to Jesus ChristO(Bonhodfer, Cog of
Discipleship 98). This mug not be undestood, however, as a masochistic asceticism.
Dietrich Bonhoeffer loved life (Kuhns134), and he bdieved that blessingsare a pat of life
tha should notbeignored (Kuhns219) From hisprisoncell at Tegd hewrote to his
friend, Eberhard Bethge CEi f it pleases (Him) to allow usto enjoy some overwhelming
earthly hgppiness, we musn®try to be more piousthan God himsalfEQ (Bonhodfer,

L etters and Papers from Prison 168).

Andyet, Bonhodfer was convinced tha obeliently accepting our sufferingisa
Chrigtian necessity (Bonhodfer Cog of Discipleship 98) because it is then that we are
forced to trust in God CEe ven when this seems againg all senseO(Bonhodfer, Christ the
Center 110). Thefruit of ourfaith, and one of theremarkable blessingstha comes from
sufferingisthat By willing enduance we cause suffering to passO(Bonhoéfer, Cog of
Discipleship 158). Thereason that suffering can aleviate suffering is because Csuffering

willingly enduredEs pdls desth to evilO(Bonhoéfer, Cog of Discipleship 159). Since
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aufferingisthelack of something good,which is aso the definition of evil; the

tranderence of suffering into something goodsubduss its effects.

This does not mean, however, that the sufferer@ pain will beeliminated, butrather that
the hopdessness of bearing a meaningless burden will nolonge exist. For Bonhodfer the
way to deal with the problem of sufferingis by foausng not ontheevent itself, butonthe
person of Jesus Chrigt. In this sensg, it isnot so much adenial of suffering tha takes place
asit isadiscovery of its vaue Since JesusOsuffering for ushas value his OnvitationCto

share with him in his suffering (Rom. 8.17; Col. 1.24) gives our suffering valuetoo.

Oneof thesignstha Bonhodfer gives ustha our focusis on Jesus in fact, istha we
will cease CEt 0 notice the pan of our own cross (because) we are indeed looking only
unto himO(Bonhodfer, Cog of Discipleship 97). Thepan caused by the cross/sufferingis
still very much present and is acknowledged by its recipient, butit is a suffering tha has
meaning attached to it. | would compare it to an athlete who will endure all kindsof self-
inflicted suffering because it has meaning for him. Althoughmog of owr sufferingis not
self-inflicted asit would befor an athlete, the element of meaningis still attached to it
when it can be seen as an offering to Jesus uniting our suffering with his. In light of this
Bonhoéfer remindsustha iscipleship meansadhaence to the person of JesusEw hich

isthelaw of the crossO(Bonhodfer, Cog of Discipleship 96).

Jesus Chrigt isthe perfect example of someonewho embraced the cross. Theprimary
reason he had to unite himself with usin our suffering was because of humanity@
disobalience to God (Gen 1.16-19). Jesus conqueed the effects of suffering, though by

voluntarily accepting it in obedience to the Father (Lk.11.42; Jn. 4.34). Heinvites usto
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conque the consequence of sin, (suffering and death), as well by uniting our suffering with
his. Theresult of thisisjoy, not because we have eliminaed our suffering per se, but
because of the presence of Jesus (1 Pet 4.13). In fact, according to Bonhodfer, bearing
(Et hecross proves to betheonly way of triumphing over sufferingQ(Bonhodfer, Cog of

Discipleship 101).

SUFFERING FOR OTHERS

Dietrich Bonhodfer then takes theidea of livingwith suffering a step further. In
addition to uniting our suffering with Jesustto share in his presence as Church, we also
sharein his suffering for the bodytha makes up his Church (Bonhodfer, Cog of
Discipleship 266). In looking back at Bonhodfer@ theology of personit is at this point
where the Q,0the Or ou, Oand the Qlivine O¥ ouGcome together in love. It isat this point
where theindividud becomes a person (Bonhcaeffer, Sanctorum Communio 54-57), and the
community becomes the Gollective personQ(Bonloéfer, Sanctorum Communio 77) of
Jesus Christ (Bonhoéfer, Cog of Discipleship 269) because the QOhas chosen to accept
ethical responsbility (Bonhoéfer, Sanctorum Communio 52), or the cross, (Bonhoéfer,

Sanctorum Communio 243)for the ther.O

Theresult of uniting our suffering with JesusOi's beneficial for theentire Church. First
of all, rather than beng concerned with their own suffering disciples will be more
concerned with GEt hegod of thdr (labours), which is the salvation of the ChurchO
(Bonhodfer, Cog of Discipleship 246) Secondly, if a Christian@focusis on Jesusand
the ben€fit of the community then the effect of suffering will be pacified by a certain

existential joy. Itisajoy that comes astheresult of experiencing myself as the rersonO
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tha God has created meto be That is, united with the community as the collective person

of Jesus Christ, and yet as myself as well.

This expeience of the authenticated personis smilar to wha Job experienced following
God@reprimand in chapters 39-41. Hisrespons to God was O had heard of thee by the
hearing of the ear, but now my eye sees thee; therefore | despise myself, and repent in dud
and ashesO(Revised Standard Version Job 42.5-6). 1t was Job® experience of God®
presence, (probebly acombinaion of awe and joy), that caused him to repent of his
accusations In the same way, for Bonhodfer it isthe experience of JesusOpresence that
givesjoy to the Christian bdiever. As Job discovered, theonly answver that can adequaely
be given for sufferingis God® presence. Wha Bonhodfer seemsto bedaoingin his

theology is confirming this discovery.

In the Cog of Discipleship Bonhodfer tells usthat Orhe crossistheonly power in the
world which proves that suffering love can avengeand vanquish evilO(161). In thissense
wele looking at evil and suffering as bang the same thing. In light of Bonhodfer
statement, then, thequestion tha naturally arisesis how does al of this happen? How can
suffering betheonly power that abolishes suffering? Bonhodfer@ prindple answer isif
our eyes are focused on Jesus and on the Church then we®e not going to notice the
sufferingin our own lives; at least notas much. Theeis, however, according to
Bonhodfer, apumpose for suffering tha trandormsthe unwelcomed adversary into an
experience of love Thisisthroughrecognizing our suffering as a meansof decreasing, if

not eliminating the suffering of others (Bonhodfer, Cog of Discipleship 273-74).
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While Bonhodfer bdieves tha JesusOsuffering and desth onthecrossistheonly
sufficient meansfor our redemption, heis equdly convinced that GEt he Christian aso has
toEbe ar thesinsof othasEO (Bonhodfer, Cog of Discipleship 100). Part of our sharing
in JesusOpresence in the sanctorum communio isto participae with him in suffering for
othes. The purpos of JesusOsuffering was to take the sinsof theworld onto himself
(2 Cor. 5.21). Asareault of thiswe have been recondled with God (2 Cor. 5.18). Since
thefruit of sin is suffering (Gen.3.16-19) and death (Rom 6.23) thefruit of recondliation
with God should also bethealleviation of suffering and death. While Romans 6.23bdoes
inform usthat GEt hefree gift of Godis eternd lifeE ,Oit says nothing abouttheremovad
of suffering. Bonhoéfer respondsto this by saying that GE the man who suffersin the
power of thebodyof Christ suffersin arepresentative capacity GorOthe Church, the Body
of Christ, being privileged to endure himself what others are sparedO(Bonhodfer, Cog of
Discipleship 27374); and CBuch sufferingisjoy indeed (Col. 1.24; Phil. 2.17)O
(Bonhoéfer, Cog of Discipleship 274) Jesushas allowed suffering to remain on the earth
so tha we can receive new life and abundant joy throughuniting our suffering with his,

(Bonhoéfer, Cog of Discipleship 273)and removing the suffering of others.

How come, then, since JesusOsuffering won victory over evil, do we have to experience
asuffering at all? Thereasonis because even thoudh Jesus has conqueed evil throughhis
suffering, desth and resurrection GHe has, in his grace, left aresidue( & () * %% of
suffering for his Church to fulfill in theinterval before his Second ComingQ(Bonhodfer,
Cod of Discipleship 273). The Scriptural text that Bonhodfer usesto suppot thisbdief is
the same tha was used by PopeJohnPaul 11in Salvifici Doloris: QNow | rejoicein my

sufferingsfor your sake, andin my flesh | complete what is lacking in Christ@® afflictions



Wesley 40

for the sake of his body, that is the churchEO (Revised Standard Version Colossians 1:24).
According to Bonhodfer@ interpretation of this text Jesusis inviting the Church to
paticipae with him in recondling theworld with God by sharingin his suffering
(Bonhodfer, Cog of Discipleship 273). A fruit of this recondliationisthealleviation of
our suffering. If Bonhodfer@ interpretation of this text is correct then thetheology of

auffering for othersthat | findin histeachingisalogica possibility.

Theproblem, however, isthat this isn@the only interpretation that can be given. Calvin,
foringance, bdieved tha thecall of Col. 1.24isto pasevere throughsufferingin
imitation of Jesus so that we will be conformed into his image (Hill 282) William Barclay
bdieved tha the suffering that is fulfilled by the Church is the act of prodaiming the
Gogpd and thedifficulties that can arise thereof (Barclay 109). Fr. Raymond Brown
interprets this as the Chrigtian giving their life up for the Church in the same way tha Jesus
did; tha is, by living for the Church even to the paint of death (Brown 54). Thequestion
thisraisesis if Bonhodfer@ interpretation of Colossians 1:24 is not accepted then isthe

theology of suffering for others still acredible possibility?

My answer isthat an alternaive interpretation of Colossians 1:24 would not providethe
Scriptural suppot tha atheology of vicarioussuffering hangson. The whole idea of
suffering for othersis tha we GEc omplete wha islackingin Christ@ afflictionE£O
(Revised Standad Version Col. 1.24). ItistheScriptural clincher for this theology.
Nondhdess, theinterpretation that is used by Dietrich Bonhodfer is also tha used by

PopeJohnPaul 11 (Salvifici Doloris #29), and the Catholic Church in generd (Catholic
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Church, United States Catholic Catechism for Adults 252). In other words it isin good

company tha Bonhodfer@ interpretationis aigned.

Althoughthistask of enduiing suffering for othersis offered to theentire body of Christ
it isnoteveryonewho will acceptit. Thisiswha Bonhodfer meant when hesaid
(Blessed is hewhom God deems worthy to suffer for the body of ChristO(Bonhoéfer,
Cog of Discipleship 274). 1t@& notso much that God calls only afew to this exalted state
astha there are only afew who actudly accept it (Bonhodfer, Cog of Discipleship 243).

In Sanctorum Communio Bonhodfer wrote that CEi t is Christ@ gift that onemember is

able to bear theother and to bebomeby the otheO(243) If my interpretation of
Bonhodfer@ writing is correct then the gift of suffering for othersis something that God
has given to the entire body. The evidence for thisisin thefact tha to varying degrees

everyonesuffers, and everyonecan offer what they suffer to Jesusfor thegood of others.

CONTEMPORARY EXAMPLES

One of the reasonswhy people might be hesitant aboutaccepting Bonhodfer@ theology
of suffering for othersis because of afear tha it doesn®really work. Thisis alegitimate
concern. Isit aquixotic theory tha Bonhodfer has masterfully toded, or isit a gift that
everyonecan us? Thefirst placeto lookfor this answver isin the experience of everyday
life. Arethere people who have put Bonhodfer@ theology to practice and have reaped the
promised fruit? | have written bdow the testimonies of four people who have experienced

thefruit of suffering for others as affirmative examples.
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Thefirst person |@ like to examineis Dietrich Bonhodfer himself. Did he practice

what he preached?In his book, L etters and Papers from Prison it can clearly be seen that

Dietrich Bonhodfer was no hypoaite. Althoughmog of this has already been written
aboutin the biography section | @ recapitulate a couple of examples. First of al, the peace
tha envdoped him in prison could only have been possible if hisfocuswas on something
besides his situaion. Hisfocuswason Jesus Heknew tha God was going to bring some
goodfrom hisimprisonment. And even thoughheknew notwha God was going to do, or
for whom theknowledgetha God was working throughhim (Bonhodfer, Letters and
Papers from Prison 114) was enoughto fill his heart with a sense of God@peace. Onthe
light of the great purpose,Ohewrote, Gill our privationsand disappointments are trivia O
(Bonhoéfer, Letters and Papers from Prison 289) Thegreat purpo< to which hewas

speaking about was God fulfilling His will throughhis suffering.

And yet, despite theuncmfortable living condtions the deplorable prison environment
(Bethge828) and his separation from family and friends(Bethge831), Bonhodfer was at
peace (Bonhodfer, Letters and Papers from Prison 378). To hisfriend Eberhard Bethgehe
wrote, OY ou must never doubtthat 1@n traveling with gratitudeand cheerfulness alongthe
road where |®n being ledO(Bonhodfer, L etters and Papers from Prison 393) He was at
peace knowing tha God would use his suffering for some good. He could not have
embraced his crossin this manne without practicing wha he preached. Thelife of
Dietrich Bonhodfer is a definite sign that something was motivating him on, bringing him
pesce and allowing him to befreer than those who had imprisoned him. 1t@ logical to

assume tha it was thefruit of histheology that gave lift to his spirit.
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Another person who practiced suffering for otherswas C.S. Lewis. Thinking tha his
fiancZ, Joy Gresham, was going to die soonfrom cancer they decided to get married in her
hogital room Returning home with C.S. Lewis (or Jack as hewas fondly called), it was
expected tha shewould shortly die. To thar surprise they lived togeaher as husand and
wife for another three years. Wha happened was tha soon after they returned home from
the hoital Jack started praying that he could take Joy® suffering onto himself. He later
said to afriend, Orheintriguing thing was tha while | (for no discernible reason) was
logng the calcium from my bones, Joy, who needed it much more, was ganingit in
hersEO (qtd. in Sayer 369) Jack@ prayer was answered and while his pan began to
increase, Joy was getting better. Althoughnether of them was ever totally free of pan this

(Ew as the hgppiest period of their livesO(Sayer 369).

C.S. LewisQexperience of suffering for others was alittle different than thekind of
vicarioussuffering tha Bonhodfer was advocating. Whereas Bonhodfer was offering the
suffering that he had for the Church, Lewis was asking God to transfer his wife® suffering
to him. Thefruit, however, was the same; healing and common joy. Thebasic ideaisthe
same too: G5od grants oneman the grace to bear specia suffering in place of another, and

this sufferingEi s joy indeedO(Bonhoéfer, Cog of Discipleship 274).

Althoughin each of the aforementionad situaionsthe oneoffering the sacrifice still
maintained ther illness, | do bdieve tha God can use the suffering we offer Him for our
own hedlingaswell. Oneentry in St. Faugina® diary reads GDnce when | was being
crushed by these dreadful sufferings | went into the chgpd and said from the battom of my

soul, @o with me wha Y ouwill with me, O Jesus; | will adore Youin everything. May
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Yourwill bedonein me, O my Lord and my God, and | will praise Y our infinite mercy.O
Throughthis act of submission, these terrible torments |eft meO(K owalska 104) She

simply offered her sufferingto God and it |€eft her.

| had asimilar experience myself. For aboutayear and ahdf | had quite severe pans
in my lower back, my left hip and my left leg. Althoughthe use of a statin drug was
eventudly discovered to have been theculprit, at thetime | was diagnosd as having a

pinched nerve. Sometimes | could barely walk due to the pan.

Onenightwhen | was walking in the parking lot of amall the pan suddenly became so
unberable that | didn®think | was going to be able to make it back to the car. Andthen |
remembered aboutDietrich Bonhodfer and offering our sufferingsfor others. So, | offered
thepan for an eldely gentleman | knew whoreally was suffering from a pinched nerve,
and wasn®ableto walk at al. Thevery second| offered my pan for him it was taken
fromme. Within acouple of days, however, the pain did return. This didn® bother me,
though,because | didn® think that God was tryingto give me a prescription for my own
pan as much as He was encouraging my offering. It can beargued, of course, that the
timing of my relief was merely coincddental, and tha may betrue Nondhdess, it was
proof to me, as was St. Faudtina( experience for her, that God may even bring hesling to

uswhen we offer our suffering for others.

THESIS PROJECT

These are only afew examples of people who have offered ther sufferingsfor others,

butit does lend credibility to the benefit of this practice. Another way to investigate this
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theory isto present it to moden day people, ask them to practice usngit and tabulate the
results. Sincethetime condraints on my thesis did not permit meto doalongitudind
study, though,| evaluaed the effect tha a presentation on the postive attributes of
suffering would have on paticipants. In order to do this| hdd aonesession, two hour
class on Dietrich Bonhodfer and a theology of suffering for othes.

My hypothesiswas tha if participants were introduced to atheology of suffering tha
attached meaning to it, especialy from the perspective of Dietrich Bonhodfer, that it
would have a postive effect on the participantsCettitudeon suffering. | further
hypothesized tha an improved attitudeaboutsuffering would increase the participantsO
ability to copewith thar own suffering aswell. Unfortunately, time congraints prohibited
me fromtesting this seconday hypotesis.

At thebgginning of theclass | gave each of theparticipantsa 'Y es-No questionnare.
What | wanted to find out was the participantsOpresent attitudeaboutsuffering. Did they
seeit as an enemy to beavoided at al cods or did they recognize its potential for beng an
ally? Towardstheend of theclass | gave the paticipants a pod-questionnare. There were
26 questionsin each questionnare with 13 statements indicating a postive respons to
asuffering and 13 statements indicating a negaive respon®. Both of these questionnares
and the percentage of each respons follow theclass outine Theansverstha | bdieved to
be postive responss to suffering arein bold type. For interest@ sake | induded the

percentage of responses for each question.
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CLASS OUTLINE

1) Welcoming, opening prayer, and basic introdudions

a. Pre-Questionnare: Thisis given to the paticipants as they enter the classroom
b. An overview of suffering.

c. An ecumenical approach to suffering.

11) Variousperspectives of human suffering

a. Physcal suffering

b. Erik Erikson® 8 stages of crisis development
c. Suffering froma Scriptural perspective

111) Suffering as a means of spiritud growth

A.C.S. Lewis

B. JohnCalvin

C. St. Johnof theCross

D. St. Therese of Lisieux

E. Martin Luther

F. Dietrich Bonhodfer

G. JYmgen Moltmann

H. Joni Erikson Tada

|. Corrie Ten Boom

1V. A theology of suffering for others
A. TheFatimachildren
B. St. MariaFaudinaKowalska

C. PopedohnPaul 11
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V. Anintrodudionto Dietrich Bonhodfer

A. Bonhoéfer@® biography
B. Bonhodfer@ theology of community

C. Bonhodfer on sufferingfor others

1V) Contemporary examples of suffering for others

A. Dietrich Bonhodfer

B. C.S. Lewis

C. St Faudina

D. Theauthor

V) Pog-Questionnare

Pre-Questionnare Circle One
1. | frequently expeience sufferingin my life. Yes | No
62 | .38
2. | would do anything to avoid suffering. Yes | No
23 | .77
3. Sometimes suffering is a goodthing. Yes | No
93 | .07
4. Theexistence of suffering sometimes causes me to doubttheexistence of God. | Yes | No
A5 | .85
5. | have apersond relationship with Jesus Christ. Yes | No
93 | .07
6. | am excited aboutstudyingwith othe denominations Yes | No
J1 | .29
7. Godintervenesin the events of everyday life. Yes | No
92 | .08
8. Sufferingisan evil that should beavoided at all cog. Yes | No.
08 | 92
9. All sufferingis caused by thedevil. Yes | No
14 | .86
10. Sufferingin life can be conqueed. Yes | No
71 | .08
11.1 wish | could hdp someonee se with ther suffering. Yes | No
92 | .08
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12. God causes some people to suffer more than others. Yes | No
54 | 46

13. My religiousbdiefs have nothing to do with anyoneel se. Yes | No
23 | .77

14. God answers every prayer in Hisway andin Histime. Yes | No
.85 | .15

15.1 honestly bdieve tha God worksin al thingsfor thegood. Yes | No
93 | .07

16.1 don®bdieve tha miracles are posible. Yes | No
31 | .69

17. Jesusis still ministering in the world today. Yes | No
93 | .07

18. Jesuswas a great moral teacher, but nothing more. Yes | No
21 1.79

19.1 would loveto ease someoneel se@ suffering. Yes | No
.86 | .14

20.1 am responsble only for myself and my family. Yes | No
0.00 | 1.00

21.We should only hep others when it doesn®demand too much of ourselves, Yes | No
.08 | .92

22. Suffering can bea gift from God. Yes | No
93 | .07

23. Thereis no pumpose to suffering. Yes | No
.08 | .92

24. Everything tha happensin life has areason. Yes | No
1.00 | 0.00

25. God may have created the universe, butnow He lets everythingrunonitsown. | Yes | No
15 | .85

26. My relationship with Jesus Christ isavery important part of my life. Yes | No
93 | .07

Pog-Questionnare Circle One

1. | bdievetha suffering can beused as a meansof bringing relief to someone Yes | No

else. 92 | .08
2. | gotalot moreout of thisclassthan | origind thoughtl was goingto. Yes | No
93 | .07
3. Bonhodfer@ideaof sufferingfor othersisidedism to the paint of absurdity. Yes | No
0.00 | 1.00
Yes | No

4. Thereisno bendit tha isworth suffering for. 14 | .86
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5. God alows sufferingto enter ourlives for areason. Yes | No
93 | .07
Yes | No
6. Suffering for someoneese is awaste of time. .86 | .14
7 A classlike this should betaughtin the Church. Yes | No
1.00 | 0.00
8. Thereisapurpos for sufferingand| don®want to waste it. Yes | No
93 | .07
Yes | No
9. Itisacrud Godwho alows suffering 1.00 | 0.00
10. There are some thingstha are worth sufferingfor. Yes | No
1.00 | 0.00
11. Euthanasiashould beallowed for people who think they aretoo old or tooill | Yes | No
to be of any use. 91 | .08
12. Dietrich Bonhodfer@idea of suffering for others is worth trying. Yes | No
1.00 | 0.00
13. | trug tha God can work in al thingsfor the good. Yes | No
93 | .07
14. Goodcan come from suffering Yes | No
1.00 | 0.00
15. | didn® get very much outof the class. Yes | No
.07 | .93
Yes | No
16. Sometimes suicideis a better choice than suffering. 0.00 | 1.00
17.1 would like to hdp someoneavoid suffering even if it meant suffering Yes | No
myself. 93 | .07
18. Religion has no place in thereal world. Yes | No
0.00 | 1.00
19. | have aresponsbility to hdp others. Yes | No
1.00 | 0.00
20. God does notanswer every prayer. Yes | No
46 | .54
Yes | No
21. | attended all 3 classes. 1.00 | 0.00
22. God does not expect me to suffer for someoneelse. Yes | No
38 | .62
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23.Aslongas| pray, read the Bible and go to church |®n doing okay. Yes | No
31 | .69
24.To acertain degree God has called everyoneto offer ther sufferingsfor Yes | No
others. 92 | .08
25.1 would rather die than have to suffer for along time. Yes | No
07 | .93
26. 1 foundit awkward working with different denomnaions Yes | No
0.00 | 1.00

RESULTS

Theclasswas hdd on Januay 20, 2009at 7:00 PM at the Catholic Charismatic Center
in Albugueque New Mexico. | had origindly intended for theclassto last for at least 3
sessionsproviding ample time for discussion and group activities. | knew tha therewas a
lot of material tha | was going to present and that the participants would need time and
oppotunity to assimilateit. | opted for the ong two hour class, however, because | wanted
to make sure that the same people whofilled out the pre-questionnare also completed the
pod-questionnare. | felt tha there was a high probability that this would not take place if
the class met on 3-4 separate days. Knowing tha there was alot of material to be covered,
though,l incorporated an extensve PowerPoint presentation into the teaching to maintain
interest, and to facilitate learning. A copy of thetext and the PowerPoint dides used in this
presentation can be foundin a CD ontheback page of thethesis.

There origindly were 15 participants who attended the class. fourteen Catholics and
oneProtestant. Since oneof the Catholic paticipants left hdf way throughthe presentation
dueto afamily emergency | eliminated her pre-questionnare fromthe sample. This
enabled me to compare an equd nunber of pre and pod-questionnadre responss.

Althoughin some cases the material presented in the class was identical to what | have

in thethesis, in other placesit was different. For ingance, the material ontheholocaud,




Wesley 51

Corrie Ten Boomand Joni Erikson-Tadawere addtionstha were notaddressed in the
thesis. | induded them in the presentation, though because they are contemporary sources
tha | felt would be meaningful to everyone On the other hand, | did nat indudein the

presentation Bonhodfer@ thinking from Christ the Center. Theinformation contained in

this source, | bdieved, would have been overkill for those attending the class on suffering.

Thequestionsin the pre and pog-questionnares were designed to indicate whether the
participantsCettitudeaboutsuffering had been changed as a result of the onesession class
on Bonhodfer/suffering or not Thequestionsin the pre-questionnare were similar, but
different than those in the pog-questionnare. Althoughanother tester might disagree with
my choice of certain affirmative respongs the high percentage of agreement in the pre and
pod questionnares indicates tha the respongs sel ected were generaly shared amongthe
paticipants. My hypothesis was that there would be a greater percentage of responses that
indicated a postive attitudeaboutsuffering in the pog-questionnare than in the pre-
questionnare. This would bedueto the participantsOexposure to Dietrich Bonhodfer and
thetheology of suffering for others.

In the pre-questionnare 84% of the participantsOresponses indicated a postive attitude
about suffering and 16%were negaive. Inthepog-questionnare 92%indicated a postive
attitudeaboutsuffering and 8% were negaive. Thiswas an 8% gan in therespondentsO
lookingat sufferingin apostiveway. Based onthese percentagestheclasson
Bonhodfer/suffering did have a postive effect onthe respondentsCettitudeabout
suffering.

Since | had forgotten to eliminae question #21in the pog-questionnare (I attended all

3 classes) | marked every questionnare O esOfor this response. In thisway | could still
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averagethetotal respongs by 26 asin the pre-questionnare. When a question was not
answered | eliminated it from thetotal number of responses on tha particular questionnare
and divided by theremaining nunber of responss. Althoughthis may have skewed the
responses in a more postive direction the 8% gan in postive respongs does indicate that
the presentation on suffering for others did have apostive effect on the participantsO
attitudeaboutsuffering.

DISCUSSION

Wha | discovered in givingthis class on Bonhaffer/suffering was tha it should
definitely begivenin at least 4, two hoursessions For ingance, oneclass could be
devoted to sufferingin general, the second class to Bonhodfer@ biography, thethird class
to hiswritingstha deal with suffering and thefourth class to everyday examples. In this
way thefacilitator would be able to implement variousactivities to enrich the content, and
give the paticipants time to assimilate theinformation. For ingance, variationson Family
Feud, Jeopady and other games, small groupdiscussion, art activities, guest speakers,
compaing historical events with current affairs and videos could all beused to hdp
participants become a part of thelearning process.

Thisisimportant because, as was pointed outin the beginning of thethesis, Orhe
fundamental task of catechesisisEt heformation of disciples of Jesus ChristO(Natl.
Directory for Catechesis 59). Using alecture or an academic modd of ingruction tendsto
make adults feel that the pumpose of religiouseductionisto provide them with
information and nothing more. On the contrary, Q\dult catechesisEi sthelifelong
(permanent) process of despening our relationship with JesusO(Reichat 121). This needs

to bethe primary focus of any religiouseducation induding a semina on suffering.
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Althoughthe participantsCrespons to the seminar was good(see pog-questionnare #G@3 2,
7 and 15) | didn®think that the theology of suffering truly became a part of their lives. It
wasn®so much that they had rejected it as they simply were not given enoughtime and
experience to fully grasp the concept.

Onefind remark that | would like to make about my study isthat it does not prove nor
disprove my interpretation of Bonhodfer@theology. My particular slant on his thinking
may or may notbewha hehad in mind when hewrote thetexts tha | have drawn from.
Furthermore, theidea of uniting our sufferingwith Christ@® to alleviate the suffering of
otheasis gill unde speculation. | have provided atheology and given some examples tha
lendscredibility to thistheory. Whether it actudly works or not remainsto be seen.
Nonedhdess, | do bdieve tha this teaching should be offered to people as a means of
dealing with ther own suffering. If nothing else it will at least give a sense of meaningto a
asufferingincurred. It might also, however, proveto be atrue means of bringing healing to
others.

CONCLUSION

There are many thingstha both Catholics and Protestants have in common. One of
these is our experience of suffering. We have both dedlt with it onatheological level and
have foundsimilar ways of finding God@ grace init. One of the greatest advantages of
sharing with each other, though is being able to learn from teachers who are outside of our
own tradition like Dietrich Bonhodfer. Althoughat a certain point Catholics will always
have problems with this Lutheran theologian, as Protestants will with those of the Catholic
tradition, we should never cut ourselves off from listening to wha Godis saying to the

Church. Thisisespecidly truewhen the area being studied is something tha Protestants
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and Catholics both have in common; like suffering. And with arespons of 100% in favor
of having aclass like this taughtin the Church (see #7 pog-questionnare) it would
behooveall Chrigtian traditionsto take further stepsin this direction.

| condudead my presentation by passing outlaminated copies of the prayer written
bdow. Thisisaprayer tha | had written in honor of Dietrich Bonhodfer, with alittle hdp

from the master himsealf.

A Prayer

In memory
of Dietrich Bonhodfer
(Feb. 4, 1906DApril 9, 1945

Lord Jesus | offer toyoual my
aufferings of this day. Whehe
they be of a physca, emotiond
or spiritud naure | ask tha my
sufferings may be united with yours
to relieve the suffering of others.
Thank you for alowing me to
paticipae with you in this act of
love Grant me aso the grace to
CEt hink, not about (my) own way,
(my) own sufferings and (my) own
reward, butthegod of (my) labours,
which is the salvation of the church.C
-.Amen

GQuoteOtaken from
The Co4 of Discipleship (246
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